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Thy order Oh‘ Supreme 


WHEN THE WHEELS ROLL ON 
THE GRAND ROAD 


RATHA YATRA, the celebrated “journey by the chariot’, 
well known as the grand Car Festival at Puri, has gainei 
international fame today and the name of Lord Jagannath has 
reached far beyond the frontiers of this vast country. Legions 
of spectators and devotees for several centuries have poured 
forth to Puri to witness and to participate in this grand festi- 
val. Year by ye3r, observes B. Smith, armies of numberless 
religious enthusiasts from all over India, actuated by one 
burning desire to reach Jagannath, to have a Icok at their 
dearest Lord, have made Puri the happy destination of their 
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holy journey, ‘‘Puri is to India, what Jerusalem is to the land 
of Israels’—observes Rev. Sutton. The white pagoda, the 
great temple of Puri, is the mount zion for the Hindus, the 
Buddhists, and the Jains all alike. 


The name of Lord Jagannath is to conjure with every 
sector of the Indian people, errespective of their caste, Creed 
and religion. One can see in Ratha Yatra at Puri a great 
confluence of humanity, rich in diversity and unique in its all- 
enveloping unity, Ratha Yatra of Lord Jagannath is a festival 
among festivals, splendidly colourful, and gorgeously 
spectacular. This year, Ratha Yatra gains in redoubled 


significance due to its association with the NAVAKALEVARA 
of the Lord. 
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Puri the home of Lord Jagannath has its own eppeal with 
its bracing climate, the frolicking blue sea on the most admirable 
natural beach of the world; the palm, coconut, and the cool 
casuarina groves and the fantastic and silent sand-hills on which 
“a nation’s adoring love has been lavished” for centuries. No 
wonder, people from pre-historic times till today have feverishly 
yearned to visit Puri, the “symbolical Blue Mountain”, “‘the 
mystic naval of the earth’; Puri, the Blue Mountain, NILADRI, 
for myriads has become the solace for their life and also the 
solace in their death. In the ancient scriptures Puri and Jagannath 
have been identified as one and Puri has been conceived as the 
body of the Lord. “Nothing can be a better substitute to Puri 
as a holy place of pilgrimage. Verily it is the paradise on 
Earth’—says the author of the Brahmanda Purana. 
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A SPLENDID SYNTHESIS 


It is a remarkable fact that thers is nothing sectarian 
about Jagannath. He satisfies the bisic needs of every 
sect right from thes lowest primitive totemism to the highest 
Vedantic Ideal of the Transcendent Being of Para-Brahman. 
He is the “splendid synthesis’ of al! the varieties of human 
aspirations to catch the glimpse of the Being supreme. 
The institution of Jagannath has evolved through centuries 
and has drawn to itself faiths and creeds of various 
descriptions. Jagannatn is th2 all-encompassing being, the 
comprehensive. He jis identified with Purushottama, the 
supreme person of the Bhagbat Gita and th23 Great Purusa 
of the Rig Veda. He is beyond the dualty cf staticism 
and dynamism, holding in his bosom the possibilities of 
all that is, was, and would be He is the All. Historian 
Hunter observes. Jaganneth aims at an all embracing 
catholicism for which “Nothing is to2 high, and nothing 
is too low, to find admission into his temp!e”. 
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Nothing Sectarian about Jagannath 


A COMRADE 


He is the “God of the People” proclaiming “equality 
of men before god”. The unusual popularity of Jagannath 
lies in the fact that he has been identified with the 
historical destiny of the land and people of Orissa. Through 
centuries of ‘“‘companionship in suffering” the god and the 
people are inextricably welded in one common destiny. 
As has been well said by Hunter, “In every disaster of 
Orissa, Jagannath has borne his share. In every flight of 
the people before an invading power, he has been their 
comrade”. Hence, Jagannath is more a comrade than a 
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The deity of universal friendliness 


Lord. He is JAGABANDHU, the friend of the universe. 
He is DINABANDHU, the friend: of ithe lowly and the poor. 
Thus, He is not only a friendly national god, but also 
He is the god of universal friendliness, MAITRI. Scholars 
have identified Jagannath as MAITRI! DEVATA, the deity 
of universal friendliness. 
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THE ORIGIN 


The origin of Jagannath is shrouded in mystery. However, 
the legendary and puranic Sources reveal that originally Jaga- 
nnath was worshipped as a log-god among the native 
SABARAS of Orissa. May be, the cult of Jagannath 
was associated with the “Tree-worship” of the primitive 
tribes. In tree, the primitive Sabaras saw the symbol of 
their life-ideals. Ideal of growth, tolerance, fruitful living 
and majestic presence. Tree worship was later adopted by 
the Vedic seefs and acquired deeper cosmic meaning and 
metaphysical significance. The Vedic seer saw by his 
intuitive vision that the universe is a tree, branching out 
in all directions with prolific foliage. Gradually the simple 
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Deru of Sudirsaona—associated with ‘Tree worship!’ 
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tree worship of the Sabarah was transformed and transmuted 
into the Vedic worship of the cosmic tree, the eternal imperi- 
shable ASWATHA of the Bhagbat Gita. Happily, the Tree 
stood as a sacred symbol for the Buddhists and the Jainas as 
well. All found in the symbolic Tree the fulfilment of the 
demands of their spiritual life. Down to the days of 
Vaisnavism, the tree symbol went on progressively gathering 
new meaning at every phase of the growth of spiritual life in 
india. No wonder, Jagannath remained for ever—the 
meaning-symbol and object of veneration of all the cults of 
this vast sub-continent. 


HISTORICAL BACKGROUND 


Reference to Lord Purushottama appears as early as the 
seventh century A. D. (Kailan copper plate). On Paleogra- 
phical grounds scholars have ascertained that mention of the 
deity Purushottama of Orissa was explicitly made by the tenth 
century A. D. But no doubt, Jagannath dates back to several! 
centuries earlier. In the gradual process of metamorphosis 
the wood-land deity must have existed prior to his recognition 
as the Supreme ‘Purusha’ (Purushottama) of Vedantic religion. 


Sanskrit works of the 10th and the 11th century make 
pointed reference to Puri and Purushottama as well as to the 
RATHA YATRA, the celebrated Car Festiva! of the Lord. 


In due course of history, Jagannath got Himself identified 
with the historical destiny of the land and people of Orissa. 
Orissa came to be known as the “Land of Jagannath’ and the 
rulers of Orissa dedicated their sovereignty to the lord, and, 
assumed the role of SEVAKA (attendant) of the Lord. Orissa 
was soon recognised as the “‘God’s kingdom’ and was consi- 
dered holy. Jagannath was viewed as the ruler of the sacred 
country and was endowed with all the attributes of a Supreme 
Sovereign (SVARAT). 
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The Lion's Gate 


Times without number, attempts have been made to 
dislodge Jagannath from the high pedestal of the Supreme 
Sovereignty by a host of foreign aggressors. Sometimes 
Jagannath has been bodily carried to places of safety by His 
devoted attendants and sometimes He has been captured 
by the foreign aggressors. Hence arose the need of rebuilding 
the body of the Lord, which is presently known as NAVA- 
KALEBAR celebration. 

EVA 
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The formless captured in form 


THE ICONS 


Originally, there was only one sacred log worshipped as 
the supreme deity. Later, four deities appeared. They are 
Balabhadra. Subhadra. Jagannath and Sudarsan. These four 
deities are the four-fold figures (CHATURDHA MURTI) of the 
one and the same basic principle. Even it is suggested that 
corresponding to the four letters in the word “Jagannath” 
(Ja-ga-nna-tha) these four deitis are the four emanations of 
the self-same Reality. The mysterious icons of the four 
deities have admitted multiple interpretations of various faiths 
and creeds. These icons as living symbols have succeeded in 
absorbing the mutually incompatible and warring sects. One 
really marvels at the cult of Jagannath for its inexhaustible 
capacity for reconciliation and integration of the apparently 
irreconcilables. 
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The icons, as scholars suggest, represent how best the 
formless can be captured in forms, how best the Transcendent 
can be cast in the moulds of the phenomenal, and how best 
the indescribable can be conveyed through descriptions. It is 
remarkable that the icons are least anthropomorphic in their 
structure. What immediately catches attention is the promi- 
nent circular eyes of the Lord and the outstreched arms of the 
great saviour. Poets have sung profusely of the glory of these 
saving eyes and the arms. One feels the stunning silence of 
wonder and awe, at the event of the primal being piercingly 
looking into one’s soul through those circular divine eyes. These 
two eyes, according to one tradition, represent the Sun and the 
Moon, the cosmic source of light, life and energy. “As a symbol 
of Divinity’ observes Dr. M. Mansingh, “‘the Jagannath trinity 
(BALABHADRA, JAGANNATH) is peculiarly significant. With 
only two large eyes dominating the whole representation. each 
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of the holy triad s32ans to baconm3 the all-eye of the 
-univers2s,—He who sees His whole creation at one sweep and 
from whom nothing can be hidden in all the worlds”. 


The icons are carved out of Margosa wood and arte 
known as Daru Brahma (the Divine Log). Many a [legend 
has grown around this Divine Log and has filled the pages of 
the literature of this country. Bards have sung the glory of the 
Divine Log through ages. and every hamlet of Orissa has 
resounded with the praise of the Divine Log. 


THE FESTIVALS 


“Twenty-four high festivals enliven the religious year’’ at 
Puri, rightly claimed as the city of gay festivity and colourful 
festivals. These festivals are associated mostly with the 
memorable events in the life of Rama and Krishna. Jagannath 
is viewed as no other than Rama and Krishna. All incarna- 
tions of Vishnu are said to rise from and return to the same 
source. The Primal Divinity, the Lord Jagannath. Jagannath 
is considered to be no AVATARA (incarnation) but He is the 
AVATAR! (the source of all avataras). Puri, His abode, is 
proclaimed to be the PASAVATARA KSHETRA (the holy place 
of the ten incarnations of Vishnu). 


The Bathing Festival and the Car Festival constitute the 
two greatest events of the year. These two festivals have 
earned the title of “SVAYAM LILA”, the Celebrations in which 
the DARU BRAHMA is made to participate in person, whereas 
other festivals are presided by His protege. 
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THE BATHING FESTIVAL 


On the fullmoon day of month of JYSTHA (June), the 
four images of Balabhadra, Subhadra, Jagannath and Sudarsan 
are brought in a pompous procession to the bathing platform 
tor the yearly ceremonial bath. 108 pots of ccnsecrated 
water are poured over the images with chanting of Mantras 
and recital of Lord’s glory. When the ceremonial bath is over, 
the deities put on the garb of Ganesh, which is known as the 
HAT! VESHA (the elephant costume). 


After the bathing ceremony is over, the Lord retires into 
seclusion for fifteen days. It is called the ANAVASARA 
period. Devotees keep waiting for the ‘DARSAN' of the Lord 
till the end of this period, when the Lord appears in “NAVA 
JAUBANA DARSAN” on the eve of the famous Car Festival. 


THE CAR FESTIVAL 


The Car Festival (Ratha Yatra) of Lord Jagannath at Puri 
is the greatest festival of the year which is celebrated on the 
second day of the bright fortnight in the month of Asadha 
(June-July). After fifteen days of retirement in seclusion 
(Anavasara) the Lord favours His devotees with the long 
cherished DARSANA, and is taken to the huge chariot in a 
grand procession. The Car Festival draws an enormous crowd 
of spectators and devotees from every corner of India. 
Describing the beginning of this unrush, writes W. W. Hunter, 
“For weeks before the Car Festival, pilgrims come trooping 
into Puri by thousands every day. The whole district is in a 
terment. By the time the Great Car has risen to the orthodox 
height of forty-five feet, the temple cooks make their calcula- 
tions for feeding 90,900 mouths’. Very often the number of 
mouths to be fed {ar exceed lakhs. The kitchen of the Lord 
verily justifies its title of the biggest hotel of the world, 
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With the improved means of transport and fast growing 
facilities for actommodation in Puri, the number of domestic 
tourists is increasing every year and this year an abnormal 
increase is anticipated with the added interest in NAVAKALE- 
VARA. 
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THE CARS 


The deities are taken in three separate well decorated 
wooden cars—Balabhadra in one. Subhadra and Sudarsan 
in another and Jagannath in the third. The cars are named 
differently. The first car is called “TALADHWAJA”, the second 
“DARPADALANA” and third “NANDIGHOSA”. Balabhadra’s 
car, the TALADHWAJA of 14 massive wheels rises to the 
height of 15:20 metres and is decorated with bright blue 
covers. Subhadra’s car, the PADMADHWAJA (also called 
DARPADALANA) of 12 massive wheels rites to the height of 
12:90 metres and is painted deep-red. Jagannath’s car tte 
GARUDADHWAJA (also called NANDIGHOSA) of 16 massive 
wheels is of 13:55 metres and is adorned with stripes of 
dazzling yellow. Each car is attached with four impetuous 
wooden horses supposed to drag the wheeled edifice under 
the control and direction of an imposing wooden image of the 
divine driver. The cars, the horses, the colours and every item 
of the chariots are imbude with deep mystic significance. 


THE DEITIES ARRIVE 


The deities arrive one after another in a right royal 
procession with deafening music and colourful display’ of 
ceremonial umbrellas and impressive antique accessories. The 
sight of devotees rolling on the ground in ecstasy of joy fills 
the place with extraordinary thrill. Thousand throats roar the 
jubilant cry “Jai Jagannath”. Hundreds literally buguile in 
tears while greeting their Lord on th’s grand occasion. Every- 
body melts as it were at the presence of the Lord and all 
distinctions and barriers of caste, creed, religion are simply 
swept away in that great fervour of universal identity in the 
presence of Surf reme Being. 4 
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The Deities arrive 


THE KING WITH A GOLDEN BROOM !! 


As soon as the deities are installed in their respective 
chariots the time honoured CHHERAPAHANRA ceremony 
begins amidst thundering cheers from the vast multitude 
gathered on and eround “the Grand Road” of Puri. The 
Gajapati, whose ancestors once ruled Orissa, arrives with 
a golden broom stick to sweep the pricincts of the deities, 
giving ocular demonstration to the fact that the King as the 
head of the State is subservient to the deity that stands for 
the ideal of the people. 
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The King with a 
Golden Broom 


THE CARS MOVE 


“Then comes the most auspicious moment”’—describes 
Dr. K. C. Mishra, “‘Thousands of poeple seize the huge ropes 
and begin to pull the cars’. As has been observed by W. W. 
Hunter, “Th2 Vast multitude shouts with one throat, and 
surging backward and forward, drags, the wheeled edifice down 
the broad street towards the country house of Lord Jagannath. 
Music strikes up b3fore and bshind, drums beat, cymbals clash, 
the priests harangue from the cars, or Shout a sort of fesce- 
nnine midley enlivened with broad allusions and coarse 
gestures, Which are received with roars of laughter by the 
crowed. And so the dense mass struggles forward by 
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convulsive jerks, tugging and sweating, shouting and jumpirg. 
singing and praying”. Thus the cars move to the GUNDICHA 
MANDIR about a faw Kilometres from th2 temple of Jagannath. 


RETURN 
JOURNEY 


After a seven days stay at the GUNDICHA MANDIR, the 
deities make their return journey. It is known as BAHUDA 
YATRA. On the eleventh day of the bright fortnight of Asadha, 
the cCeities are adorned with gold-costume of resplendent 
jewellery while being in their chariots. On the next day, 
deities are taken inside the temple of Jagannath in a befitting 
procession. Thus the Ratha Yatra, a nine days festival comes 
to a close. 
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Attendants proceed to goddess Mangala 


NAVAKALEVARA 


The festival of NAVAKALEVARA is celebrated when there 
are double ASADHA in one year. The double Asadha ‘occurs 
within the intervals of 8, 11 or 19 years. As the records 
show, during the last 100 years, Navakalevara was per- 
formed only five times in 1863, 1893, 1931, 1950 and 1969. 
The double Asadha occurs this year in 1977 at an interval of 
eight years. 


During the Navakalevara ceremony the four deities, 
Balabhadra, Subhadra, Jagannath and Sudarsan are to change 
their body. With the permission of the Lord, Lord's faithful 
attendants go in search of “DARU* or the trees, out of which 
the bodies of the deities are to be carved. The attendants 
proceed to the goddess MANGALA at Kakatpur and with 
indications from Her they go in search of the required 
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Goddess Mangala 


MARGOSA trees in the forest. “‘According to the SASTRAS 
the trees must have four branches undamaged by insects and 
birds. At the foot of the tree serpents would be seen guarding 
the tree. There must be a cremation ground and a river in the 
vicinity”—writes Dr. K. C. Mishra. When these cenditions are 
strictly fulfilled, the VANAYAJNA ceremony is performed. The 
holy fire is raised, offerings are made, and Mantras are 
chanted with austerity and penance. The sacred tree jis then 
reduced to log form. The sacred logs are carried to the temple 
at Puri by wooden carts specially made for the purpose. 


Secret rites are observed inside the temple and hundreds 
of priests, attendants and Lord's “own kith and kins” 
participate in the Navakalevara. No one else is permitted to 
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The Vanayajna ceremony is performed 


visit the spot. In the depth ot a dark midnight the most 
important esoteric rite of BRAHMA transference takes place. 
Utmost secrecy is scrupulously maintained in the matter. The 
Brahma substance from the naval zone of the old images is 
taken out and placed inside the new images by the blind- 
folded priests with bandaged palms, so that they can neither 
see it nor touch it even if they whish to do so. The Brahma 
substance has ever remained the “‘secret of secrets”. “Nobody 
can say what that exactly is’’—observes Dr. M: Mansingh. It 
has baffled the speculation of the scholars and the surmisation 
of the tradition. 


When the Brahma transterence is over, the old images 
get a burial. The “kith and the kins” of the Lord, the 
DAITAS, observe mourning for thirteen days in strict accor- 
dance with the Hindu customs and practices, Lord .is 
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The Southern Gate, Jagannath temple 


supposed to be their nearest relative. DAITAS, the descendants 
of the Sabaras claim to be the ‘kith and kins’ of the Lord. 
In this case the distinction between the man and his god is 
obliterated. Man and his god appear in the role of coliaterals. 


When the Navakalevara rites are over, the resplendent 
deities appear again on the eve of the Car Festival. 


EOLA 
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VESHA (THE CEREMONIAL COSTUMES) 
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Artist's impression of the Lotus Costume 


The three deities—Lord Jagannath, Balabhadra and 
Subhadra are adorned with specific ceremonial costumes on 
various occasions. These are called the Veshas of the Lord. 
Thousands of people gather in the temple to witness these 
auspicious Veshas. Some of the Veshas are done with consu- 
mate artistry and immaculate aesthetic sense of the tradition. 
One such Vesha is PADMA VESHA (the lotus costume). The 
faces of the deities resemble full bloom lotus and their hands 
are adorned with lotus like decoration. It is an impressive 
sight to see the Lord, the Primal Being, expressed through 
grand floral designs. The Badasimhar Vesha is done with 
flowers only. As a massive floral decoration Badasimhar 
Vesha has no perallel. The deities are adorned with this 
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every day before retiring to bed. The Golden costume or the 
SUNA VESHA, which the deities wear while on their chariots 
on the 11th day of the bright fortnight of Asadha, is a magni- 
ficent attire of shining jewellery. Some of the Veshas refer to 
the particular events described in the epics. Such as GAJA 
UDDHARAN VESHA and the PRALAMBASURA BADHA 


Badasimhara Vesha 


VESHA. In the former, Lord Jagannath appears in the impres- 
sive attitude of saving the life of the praying elephant from 
the clutches of a malignant crocodile. In the latter Lord 
Balabhadra appears in the attitude of slaying the demon 
Pralamba in his past incarnation as the elder brother of Lord 
Krishna. Lord Jagannath as Krishna is bedecked with the 
costume of KALIYA DALANA, ij.e., the slaughtering of the 
deadly cobra-da-capello. Balabhadra and Jagannath in their 
role as two brothers of Balaram and Krishna appear in 
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Artist's impression of the Suna Vesha 


VANABHOJ! VESHA (the Picnic costume) having rods ar.d 
sltngs on their shoulders ' which commemorates their LILA as 
descibedi in SRIMAD BHAGABATA PURANA. Similarly the 


Artist's impression of the Gaja Uddharan Vesha 
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Nagarjuna Vesha 


deities appear in Baman Vesha, the dwarf costume, RAGHU- 
NATH VESHA, the costume of Lord Sri Rama, NRUSINGH 
VESHA, the costume of Lord Nrusingh and the most colourful! 
and spectacular NAGARJUNA VESHA. 


It is said that there are 36 Veshas of the deities out of 
which about 18 are of considerable importance which draw a 
vast multitude of visitors every year to the shrine of Lord 
Jagannath at Puri. 
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The Sacred Stuff 


MOHAPRASAD (THE SACRED FOOD) 


The sacred food of Lord Jagannath has the unique 
sanctity of its own. “The Mahaprasad is conceived as the 
Brahman itself”. {It is the visible manifestation of the “Anna 
Brahman’. the primal reality manifested as food-stuff. The 
food offered to the Lord and the Lord Himself make no 
difference to the devout souls all over India and the Pandits, 
learned in the lore of ancient scriptures. It is believed that 
the divine food is prepared under the direct supervision of 
Laxmi, the goddess of wealth and grace. 


The Mohaprasad has gained unrivalled Socio-religious 
importance in the life of the people of Orissa, the devout 
multitude and the people of this country. Contracts, human 
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relationships, trusts established on the sanctity of the Maha- 
prasad are considered to be inviolat le and secred beyond all 
measures. No other bond has proved to be so effectively 
firm end permanent as that of the Mahepresad. It is elso a 
great unifying factor. It edmits no differerce of caste, creed, 
and religion and overreaches all barriers and divisions of 
humanity. ~lts sanctity’, observes the British historian 
W. W. Hunter, “overleaps all barriers not only of caste but of 
race and hostile faiths, and I heve seen a Puri priest put to 
the taste of receiving the food from a Christian hand”. The 
Puranic injunction ¢oes, woe to the cosmic creater Brahma 
if even he refuses a grain of sacred Mahaprasad from the foul 
mouth of a dog. The encient doctrine and the present 
practice stend conjointly today that, “the lowest may demand 
it (Mahapresad) from or give it to the highest”. 


The kitchen attached to the temple of Lord Jagarnatha, 
Puri is acclaimed to be the biggest with a capecity to feed 
hundred thousand persons per day or even more on special 
occasicns. The holy fire that lits the kitchen, is known as 
VAISNAVAGNI, of the sacred fire of Lord Visnu, the all 
pervasive. it is believed that the fire has been carefully 
preserved in the kitchen for nearly a thousand years or more. 
The Mahaprasad is prepared on this fire. The cooking method 
followed in this kitchen is by “steeming’” process. Tre fcod 
is prepared on big ovens lit by firewood and by specific 
variety of eaithen pots. The food is hygienic and healthy by 
every standard. Persons use coiton masks On their mouth 
end nose while working in the kitcken. The hygienic rules 
are so rigidly followed that if a dcg streys into the premises 
the massive food-stuff is forthwith discarded ard destroyed. 


Eighty-five types of delicfcies are daily cffered to the 
Lord ard are available for consumption of pilgrims. The 
Bhoga is offered five times a dey. Normally 72 quintals of 
rice is cooked every day. The full capacity of ihe kitchen is 
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A view from the Northern Gate 


upto 900 quintals of rice. In addition to rice, varieties of 
cakes of wheat and cereals, dal and curries, sweets and milk 
products are also prepared and offered to the Lord. 


This grand kitchen of the Lord has catered to tne needs 
of the teeming millions for centuries past with strict observance 
of rules and principles prescribed in our ancient scriptures. 
Wonder among wonders the Mahaprasad has satisfied the 
ancient and the modern taste alike. 
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GOVERNMENT OF ORISSA TOURIST OFFICES 


Location 


Delhi 


Calcutta 


Bhubaneswar .. 


Furi 


Konark 


Rambha 


Balasore 


Baripada 


Sambalpur 


Balangir 


Sunabeda 


Cuttack 


Rourkela 


Berhampur 


Address 


Utkalika, B/4, Baba Kharak 
Singh Marg, New Delhi- 
110001. 


Utkal Bhawan, 55, Lelin 
Sarani, Calcutta-13. 


Tourist Bungalow, 


* Bhubaneswar-75101 4. 


Tourist Bungalow, AtjP. O. 
Puri, district Puri. 


Tcurist Bungalow, At/P. O. 
Konark, district Puri. 


Tourist Bungalow, At/P. O. 
Rambha, district Ganjam. 


At Bagha Jatin Road, P.O./ 
District Balasore. 


At] P. O. Baripada, district 
Mayurbhan}j. 


Tourist Bungalow, At/ P. O. 
Sambalpur, Dist. Sambalpur. 


At/ P. O. Balangir, district 
Balangir. 


Room No. 6, N. A. C. 
Bhawan, P. O. Sunabeda, 
district Koraput. 


Arunodoya Market Building, 
Cuttack. 


Telephone Number and 
Telegraphic address 


Delhi-344580 
ORISSATOUR 


Catcutta-245121 
ORISSATOUR 


Bhubaneswar-50099 
ORISSATOUR 


Puri-131 
ORISSATOUR 


Konark-21 
ORISSATOUR 


Rambha-44 
ORISSATOUR 


Balasore-48 
ORISSATOUR 


Baripada-110 
ORISSATOUR 


Sambalpur-268 
ORISSATOUR 


Balangir-332 
ORISSATOUR 


Sunabeda-388 
ORISSATOUR 


Madhusudan Market Building, 


Rourkela. 


Station Road, Berhampur 
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ACCOMMODATION AT PURI 


S. E. Rly, Hote! 
Touris: Bungalow 
Mahodadhi Nivas 
Youth Hos’el 
Puri Hotel 
Victoria Hotel 
Sea View Hotel 
Renuka Hotel 
Hotel Sagarika 
Hotel Vinodini 


Grand Hotel 


Inspection Bungalow, 


P. W. D. 


Circuit House 


32 


Rooms 


32 


21 


9 


8 


67 


30 


30 


44 


39 


12 


12 


11 


Ba3ds 


61 


120 


106 


35 


22 


R2servation 
authority 


Manager 
Tourist Officer 
Tourist Officer 
Warden 
Manag23r 
Do. 
Do. 
Do. 
Do. 
Do. 
Do. 
S. E. (R. & B.), Puri 
Division, At/P.O. Bhuba- 
neswar. 


Collestor, Puri 
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